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WERE  PRACTICED  BOTH  IN  SPIRIT  AND 
LETTER,  THE  SANCTUARY  MOVEMENT 
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Inter- American  Symposium  on  Sanctuary 
Tucson,  AZ,  January  23,  1985 

STATEMENT  OF  INDICTED 
SANCTUARY  LEADERS 

Tucson,  AZ,  January  23, 1985 

The  earth  itself  is  to  become  a sanctuary.  This 
covenant  forms  us  into  a people  of  many  nations, 
cultures,  creeds— a people  that  the  Christians  among 
us  sometimes  call  “the  Church.”  Protective  com- 
munity with  the  persecuted  is  an  inalienable  re- 
quirement of  the  covenant  to  hallow  the  earth. 

And  the  inter-congregational  provision  of  sanctuary 
for  Central  American  refugees  is  simply  the  practice 
of  our  faith  as  a covenant  people.  This  means  that 
we  cannot  agree  to  ignore  any  person  who  asks 
for  our  help  to  escape  torture  and  murder.  Many 
of  us,  if  ordered  by  the  State  to  do  so,  might  sacri- 
fice a pinch  of  incense  to  Caesar,  but  we  cannot 
sacrifice  the  lives  of  Central  American  refugees. 

In  being  arraigned  to  be  tried  as  criminals  for 
the  practice  of  our  faith,  we  are  required,  as  a con- 
dition of  release,  to  agree  to  commit  no  crimes 
while  awaiting  trial.  As  active  members  of  our 
faith  communities,  we  do  intend  to  continue  to 
engage  in  sanctuary  ministry,  but  we  have  signed 
our  release  agreements  under  the  conviction  that 
our  faith  is  consistent  with  the  laws  of  our  coun- 
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Jim  Corbett,  Pima  Meeting 


try.  Nothing  we  have  signed  at  our  arraignment  is 
to  be  construed  as  an  agreement  to  apostatize. 

The  United  States  Government  has  sent  spies 
into  our  places  of  worship,  both  in  the  United 
States  and-in  Mexico,  but  for  years  now  members 
of  sanctuary  communities  have  openly  discussed 
and  documented  all  of  the  activities  for  which  we 
have  been  indicted.  Prior  to  the  indictments  fed- 
eral officials  were  equally  consistent  in  maintain- 
ing that  they  had  no  compelling  reason  to  be  con- 
cerned about  the  sanctuary  movement.  Political 
considerations  that  inhibited  action  during  the 
administration’s  first  term  have  ceased  to  prevail 
during  its  final  term,  but  surely  our  constitutional 
right  to  practice  our  faith  outweighs  the  expedients 
of  electoral  politics.  In  any  event,  we  ask  the  U.S. 
government  to  stop  sending  spies  among  our  faith 
communities  and  into  our  places  of  worship.  We 
have  every  intention  of  continuing  to  be  open  in 
the  practice  of  our  sanctuary  ministry. 

(Continued  on  page  103) 
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“Whensoever  such  a thing  [the  peaceable 
kingdom]  shall  be  brought  forth  in  the 
world  it  must  have  a beginning  before  it 
can  grow  and  be  perfected.  And  where 
should  it  begin  but  in  some  particulars 
[individuals]  in  a nation,  and  so  spread  by 
degrees.  Therefore  whoever  desires  to  see 
this  lovely  state  brought  forth  in  the  general, 
must  cherish  it  in  the  particular.” 

-Isaac  Penington  from  A Weighty  Question 
Concerning  the  Magistrate's  Protection  of 
the  Innocent  (1661)  as  quoted  in  The 
Religious  Philosophy  of  Quakerism , 
Howard  Brinton,  p.  59. 

How  do  we  at  this  time  “cherish”  the  “lovely 
state”  of  the  peaceable  kingdom  so  that  it  might 
“grow  and  be  perfected”  in  the  world? 

The  answers  to  this  query  may  be  as  varied  as 
the  concerns  of  Friends  and  our  individual  leadings 
in  Truth. 

In  this  issue  we  examine  current  “answers”  of 
Friends  and  others  from  the  larger  faith  community 
who,  in  making  beginnings  toward  the  peaceable 
kingdom,  have  been  legally  challenged  by  our  gov- 
ernment. Two  Friends— Jim  Corbett  from  Pima 
Meeting,  Tucson,  Arizona,  one  of  the  founders  of 
the  Sanctuary  Movement,  and  Nena  MacDonald 
from  Fairbanks  Meeting,  Alaska,  sojourning  in 
Lubbock,  Texas,  and  attending  Lubbock  Worship 
Group  (under  the  care  of  Albuquerque  Meeting) 
are  among  the  sixteen  indicted  sanctuary  workers 
who  face  trial  April  2,  1985,  in  Tucson  for  their 
ministry  on  behalf  of  Central  American  refugees. 

Friends  wishing  to  give  much-needed  financial 
support  may  contribute  to  the  legal  defense  of 
these  sanctuary  workers  by  sending  checks  to  the 
American  Friends  Service  Committee,  earmarked 
for  the  National  Sanctuary  Defense  Fund,  atten- 
tion: Angela  Berryman,  1501  Cherry  St., 
Philadelphia,  PA  19102. 

Those  who  would  like  to  give  personal  encour- 
agement also  may  write  to  Jim  Corbett,  3331  North 
Flanwill,  Tucson,  AZ  95716  and  to  Nena 
MacDonald,  3111  Dartmouth,  Lubbock,  TX  79415. 

(Continued  on  page  103) 
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The  Good  Order  of  Friends— 

Fruit  of  the  Spirit 

by  Van  Ernst,  Eugene  Monthly  Meeting 
and  Rogue  Valley  Preparative  Meeting 

I am  very  pleased  to  be  given  the  opportunity  to 
write  about  the  Good  Order  of  Friends  as  it  appears 
in  the  Discipline  of  a Yearly  Meeting.  In  some  quar- 
ters, writing  on  such  a subject  may  usher  in  a perma- 
nent quietist  period  for  the  author,  but  let  me  tell 
you  why  I am  willing  to  risk  such  a condition. 

First,  I came  to  the  Society  of  Friends  by  way 
of  the  Discipline  of  Philadelphia  Yearly  Meeting, 
because  Pacific  Yearly  Meeting  did  not  have  one  at 
that  time.  I did  not  come  because  I knew  that 
Friends  were  “so  Friendly.”  I did  not  come  because 
I had  seen  Friends’  testimonies  in  action.  I did  not 
come  because  I loved  Herbert  Hoover.  I came  be- 
cause Philadelphia  Yearly  Meeting’s  and 
Practice  told  me  that  the  spiritual  family  in  which 
to  raise  our  children  had  the  name  of  Quaker. 

Prior  to  dashing  into  the  Friends  Center  on  Lake 
Street  in  San  Francisco,  I had  read  something  about 
every  denomination  in  Christendom.  Where  there 
had  been  any  persecution  in  the  name  of  God,  I 
said,  “Off  with  their  heads,”  and  put  that  group 
into  a figurative  lime  pit.  When  Dick  Ernst,  who 
had  been  a CO  in  World  War  II  and  had  worshipped 
from  time  to  time  with  Friends,  suggested  that  I 
take  a look  at  them,  I found  the  Friends  Center 
was  but  a five-minute  drive  from  our  house.  There 
I spoke  for  the  first  time  to  Frieda  Illsley,  a saintly 
German  woman  whom  some  of  you  may  remember 
from  earlier  Pacific  Yearly  Meeting  days,  accepted 
the  copy  of  the  Discipline  she  gave  to  me,  read  it 
from  cover  to  cover  and  had  I spoken  Foxian 
English,  could  have  shouted,  “All  things  were  new 
and  all  creation  gave  another  smell  unto  me  than 
beyond  that  words  can  utter.” 

I knew  that  what  I read  in  that  Discipline  was 
what  Christianity  meant  to  me— stress  on  our  po- 
tential for  good,  trying  to  put  into  practice  the 
Sermon  on  the  Mount,  allowing  for  the  evolution 
of  Light  to  infuse  our  hearts,  minds  and  souls  in 
order  to  become  one  with  our  Maker. 

The  second  reason  for  my  affinity  for  the 


Discipline,  wherein  Good  Order  is  recorded,  was 
my  clerking  of  San  Francisco  Meeting  after  one 
year  of  membership  in  the  Society  of  Friends.  (I 
have  long  since  forgiven  the  Nominating  Committee!) 
I could  have  said  “no,”  but  loving  a challenge  I 
said  “yes”  and  for  the  next  five  years  had  Good 
Order  and  Faith  and  Practice  as  my  constant  com- 
panions, my  security  blanket.  I “wore  them”  when- 
ever I set  foot  in  the  San  Francisco  Meeting  House. 

I had  a copy  of  Faith  and  Practice  next  to  the 
phone  by  my  desk  at  home  and  another  copy  in 
the  glove  compartment  of  my  car. 

But,  I very  soon  realized  that  my  security 
blanket  was  anathema  to  some.  For  others  it 
carried  the  seeds  of  the  Inquisition.  Still  others 
thought  it  was  a legal  document  written  by  Quaker 
Pharisees,  and  one  fellow  thought  I wrote  it  my- 
self! (He  was  the  one  who  attended  Business  Meet- 
ing every  other  year,  if  that.) 

Let’s  take  a look  at  the  why  of  this  little  book, 
what  it  is,  what  it  is  not,  and  how  disregarding  it 
hurt  people  in  the  past  and  hurts  people  today. 

First,  some  examples  from  history.  Then  examples 
from  my  own  experience. 

Faith  and  Practice  is  not  a legal  document.  It 
is  not  an  authoritarian  restriction  upon  our  actions, 
concocted  by  a straight-laced  Quaker  hierarchy. 

It  is,  rather:  a guide  to  the  practice  that  comes 
of  our  faith.  Its  seeds  were  planted  in  the  minds 
and  hearts  of  Friends  as  they  sat  in  Meetings  for 
Worship  and  as  they  worshipped  and  came  to 
decisions  through  Business  Meetings. 

It  is  an  agreed  upon  guide  to  the  practice  that 
comes  of  our  faith.  Dependent  upon  our  contact 
with  the  Holy  Spirit  within  us,  its  fruit  is  good 
order,  or  as  Fox  would  say,  Gospel  Order.  And  I 
would  add,  Loving  Order. 

It  is  a dynamic,  ever-changing  document  bom 
of  prayer  and  worship  and  the  unity  that  they 
produce. 

It  is  the  living  synthesis  of  the  spiritual  insights 
of  friends  who  walked  with  God  yesterday  and 
are  doing  so  today. 

It  is  (if  we  will  it  to  be)  a flexible  format  for 
bringing  us  to  unity,  corporate  action  and 
community. 


(Continued  on  page  92) 
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(Good  Order:  Cont.  from  page  91) 

In  our  Yearly  Meetings  we  are  involved  in  writ- 
ing, affirming  and  periodically  re-writing  our  own 
Disciplines.  We  have  the  privilege  of  reading  and 
revising  as  Monthly  and  Preparative  Meetings  before 
the  final  printing.  We  can  add  to  it,  subtract  from 
it,  as  we  feel  the  necessity.  Once  in  final  form,  we 
are  urged  to  accept  it  (and  I repeat)  as  a flexible 
format  for  bringing  us  to  unity,  corporate  action 
and  loving  community. 

Why  did  early  friends  feel  the  need  for  such  a 
structure?  Briefly  I submit  the  following: 

Our  published  Faith  and  Practice  evolved  from 
the  Worship  practices  of  early  Friends  who  gathered 
in  silence  to  wait  upon  God.  They  waited  in  “Holy 
Expectancy.”  They  stilled  their  minds,  and  opened 
their  hearts  to  the  Holy  Spirit,  the  Inward  Light, 
the  Universal  Christ  within  and  among  them. 
Expecting  to  hear,  they  heard.  “After  you  have 
heard  the  Light,”  said  Fox,  “Believe  it  and  obey.” 
What  they  heard  led  to  insights  that  unified  each 
of  them  individually  and  as  a group.  “If  not  re- 
sisted, this  Spirit  is  able  to  overcome  all  disunity 
everywhere  among  and  within  men  and  women 
and  between  God  and  God’s  children.” 

(George  Fox) 

It  was  this  experiential  knowledge  of  a unity 
made  possible  through  the  teachings  heard  in  the 
living  silence  that  kept  the  Society  from  anarchism. 
Its  members  agreed  that  this  Light,  this  universal 
Christ  Spirit  was  a supra-individual  light,  a Presence, 
which  created  peace  and  unity  among  all  persons 
who  responded  to  and  answered  it  in  one  another; 
a Presence  that  enabled  a Meeting  to  become  a 
single,  loving,  undivided  community.  “All  Friends 
everywhere,  in  the  power  of  the  Light  dwell.  In 
the  Light  there  is  unity  and  out  of  the  life  there  is 
strife,  discord  and  jangling.”  (George  Fox) 

In  1656,  just  four  years  after  Fox  gave  his  in- 
spired message  on  Pendle  Hill,  strife,  discord  and 
jangling  could  be  heard  for  miles  around  thanks  to 
the  disruptive  activities  of  a group  of  Quaker  wo- 
men who  supported  the  ministry  of  James  Nayler, 
the  gifted  young  preacher  who  was  given  the  re- 
sponsibility of  spreading  the  message  of  George 
Fox  to  Londoners.  So  enthusiastic  were  his  ad- 
mirers that  they  went  so  far  as  to  break  up  Quaker 


Meetings  convened  by  others  than  Nayler  himself. 
Friend  Martha  Simmonds  opposed  leaders  like 
Burroughs,  Howgill  and  Fox  because  London 
Friends  had  discouraged  her  from  travelling  in  the 
“service  of  Truth,”  and  two  of  her  wilder  suppor- 
ters went  so  far  as  to  address  Nayler  in  a letter  as 
“the  only  begotten  son  of  God,”  ending  with  a 
postscript,  “Thy  name  shall  be  no  more  James 
Nayler,  but  Jesus.”  It  was  this  group  that  encour- 
aged Nayler  to  ride  into  Bristol  on  a colt  as  they 
sang,  “Holy,  Holy,  Holy”  and  cast  their  garments 
in  the  way.  We  know  the  tragic  end  to  this  story. 
Nayler  was  arrested  shortly  afterward;  the  letter 
in  his  pocket  doomed  him  as  a blasphemer.  A hole 
was  bored  in  his  tongue,  a “B”  branded  on  his  fore- 
head and  he  was  thrown  into  prison.  The  behavior 
of  these  admirers  resembled  a disruptive  group 
called  Ranters  who  often  expressed  their  disregard 
for  outward  authority  in  the  wildest  excesses,  even 
the  throwing  aside  of  all  moral  restraint.  Quakers 
stressed  the  importance  not  only  of  the  Indwelling 
Light,  but  also  the  fruits  whereby  that  Spirit  could 
be  recognized.  In  addition  they  imposed  upon 
individual  guidance  the  wholesome  check  of  com- 
munity approval. 

The  internal  dissensions  caused  by  the  Ranter 
element  within  the  Society  brought  great  suffering 
to  individual  Friends  and  weakened  the  movement 
as  a whole.  Shortly  after  the  Nayler  episode,  a 
demand  arose  for  special  legislation  against  the 
Quakers,  which  fortunately,  was  thwarted  by  a 
few  broad-minded  members  of  Parliament.  If  the 
incident  had  a positive  side,  it  was  to  produce  a 
greater  willingness  to  test  individual  leadings  by 
corporate  guidance,  sought  and  found  in  worship- 
ful waiting  upon  God.  In  this  same  year  (1656), 
twenty  advices  were  written  by  the  Elders  of  Balby 
and  circulated  to  Friends,  who  soon  began  the 
practice  of  reading  and  responding  to  them 
regularly. 

Five  years  later  in  1661,  another  crisis  arose. 
John  Perrot,  after  having  been  imprisoned  in  Italy 
by  the  Inquisition,  returned  to  England  where  he 
began  to  testify  against  any  kind  of  organization 
or  orderly  behavior  among  Friends.  Even  pre- 
arranged times  for  Meetings  and  baring  the  head 
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for  prayer  were  unacceptable.  All  was  to  be  left 
to  the  working  of  the  Spirit  in  the  individual  as 
the  individual  interpreted  it. 

To  counteract  further  seeds  of  revolt  and 
erratic  behavior  and  to  assure  survival  of  the 
Society,  Fox  with  the  help  of  other  leaders,  devised 
a good  order  of  business  in  which  Friends  agreed 
to  subordinate  the  will  of  the  individual  to  that  of 
the  group.  From  1666  to  1670,  almost  immediately 
upon  release  from  three  years  in  prison.  Fox  travel- 
led about  England  and  Ireland  bringing  order  out 
of  confusion  by  setting  up  Monthly  Meetings  as 
executive  units  of  the  Society  of  Friends.  While 
there  had  been  some  Businfess  Meetings  as  early  as 
1652  for  the  purpose  of  dealing  with  the  needs  of 
Friends— suffering  from  imprisonment,  illness, 
deaths  in  the  family,  ways  of  handling  marriages, 
educating  children  and  the  like— Monthly  Meetings 
now  became  standard.  Guidance  from  the  Floly 
Spirit,  sought  after  and  heard  in  prayerful  Meetings 
for  Worship,  assured  Friends  that  “the  larger  group 
does  not  exist  to  exert  authority  over  its  smaller 
parts,  nor  the  smaller  parts  dominate  the  larger, 
but  each  is  both  means  and  end.” 

Fox’s  visits  to  America  in  1671  and  1673  were 
largely  for  the  same  purpose— to  set  up  procedures 
for  implementing  Friends’  business. 

In  George  Fox,  fortunately.  Friends  had  a leader 
who  was  at  once  a spiritual  giant,  a physical  Hercules 
and  a gifted  organizer,  one  who  knew  how  to  come 
to  terms  with  a freedom  that  could  have  regressed 
into  spiritual  anarchy  and  quite  possibly  meant  the 
demise  of  the  Society. 

But  individualism  continued.  In  1676  John 
Story  and  John  Wilkinson  began  to  travel  among 
Friends  urging  them  to  reject  any  organizational 
set-up.  They  strongly  objected  to  Women’s 
Meetings,  to  the  right  of  any  Meeting  to  judge  its 
members,  to  raising  money  for  travellers  at  home 
and  abroad,  and  to  the  opening  of  Business 
Meetings  to  any  Friends  other  than  the  appointed 
representatives. 

At  the  opposite  pole,  we  find  George  Keith 
(Robert  Barclay’s  friend)  attacking  Friends  in 
Pennsylvania  for  slackness  in  discipline  and  un- 
soundness in  theology.  He  felt  that  the  stress  on 


the  Light  Within  neglected  the  historic  Christ  and 
denied  the  possibility  of  salvation  for  any— however 
enlightened— to  whom  Jesus  Christ  had  not  been 
made  known.  He  also  urged  adoption  of  a creed! 

Fortunately,  in  both  the  Wilkinson-Story  and 
Keith  controversies,  the  will  of  the  group  did  finally 
prevail.  Wilkenson,  Story  and  their  followers  sepa- 
rated from  the  main  body  of  Friends  and  Keith 
was  expelled  from  it  in  1695. 

And  so  in  the  first  fifty  years  of  Quakerism, 
even  with  its  leaders  travelling  and  preaching  in 
the  Meetings,  we  find  Ranterism  and  rampant 
individualism  undermining  the  insights  that  brought 
Fox  his  followers:  that  Christ  had  come  to  teach 
his  people  himself;  that  the  Holy  Spirit  does  not 
divide  a group,  but  unifies  it  when  the  group  truly 
listens. 

These  events  from  1652  to  1700  were  part  of 
the  first  forty-eight  years  of  Quakerism.  With  the 
death  of  the  first  generation  of  Friends,  it  became 
clear  that  some  kind  of  rule  of  discipline  was 
needed  for  reference.  The  Advices,  first  introduced 
by  the  Elders  of  Balby  in  1656,  grew  in  number  as 
they  reflected  the  evolution  of  Friends’  concerns. 
The  first  authoritative  collection  was  approved  by 
British  Friends  and  issued  by  London  Yearly 
Meeting  in  1738.  A year  earlier,  1737,  members 
of  London  Yearly  Meeting  approved  membership 
for  its  committed  adherents  and  recorded  them  as 
such.  Shortly  after,  Meetings  began  to  designate 
and  record  members,  elders  and  overseers. 

In  America,  selections  from  minutes  of  the 
Yearly  Meetings  were  gathered  under  captions 
alphabetically  listed.  This  compilation  came  to 
be  called  the  Book  of  Discipline . The  manuscript 
book  issued  in  1762  by  Philadelphia  Yearly  Meet- 
ing was  called  a collection  of  “Christian  and 
Brotherly  Advices,  given  forth  from  time  to  time 
by  Yearly  Meetings  of  Friends  for  New  Jersey  and 
Pennsylvania.”  It  has  been  reissued  and  revised 
through  the  years,  and  has  served  both  as  a moral 
guide  and  a manual  of  our  Church  Government. 

Additions  and  revisions  show  the  evolution  of 
moral  consciousness  as  it  became  increasingly  sen- 
sitive to  slavery,  class  discrimination,  war,  intemper- 
ance and  the  like.  Our  Disciplines  will  reflect 
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changes  in  our  attitudes.  As  a dramatic  example 
of  this  evolution  of  conscience,  we  read  a minute 
from  Philadelphia  Yearly  Meeting  from  1696 
against  the  importation  of  Negroes;  in  1730,  an 
advice  against  buying  imported  Negroes;  in  1754 
against  buying  any  Negroes;  in  1758,  the  appoint- 
ment of  a committee  of  five  Friends  to  visit  all 
Friends  who  own  slaves  and  advise  them  to  set 
their  slaves  free;  in  1762  (four  years  after  working 
on  this  concern)  the  committee  reported  a substan- 
tial success  in  their  endeavor  and  laid  itself  down; 
in  1776,  Philadelphia  Yearly  Meeting  declared 
Quaker  slaveholders  to  be  disowned  by  their 
Meetings. 

The  evolution  of  the  books  of  discipline  from 
any  Yearly  Meeting  is  a testimony  to  the  power 
of  the  Quaker  method  of  education  and  sensitizing 
conscience.  By  pondering  our  queries  and  advices 
prayerfully  we  grow  in  sensitivity  to  our  shortcom- 
ings, as  well  as  to  our  greater  potential  for  good  in 
what  we  do  as  individuals  and  as  a corporate  body. 

But  let  us  move  into  the  1800’s  to  take  a look 
at  a few  more  problems.  Again  rejecting  or  ignor- 
ing the  statement  “that  the  larger  group  does  not 
exist  to  exert  authority  over  its  smaller  parts  nor 
do  the  smaller  parts  dominate  the  larger  but  each 
is  both  the  means  and  ends”  (Howard  Brinton, 
Friends  for  300  Years)  - a group  of  elders  and 
overseers,  guardians  of  Quaker  ministry  (utilizing 
testimonies  of  simplicity  in  dress,  speech  and  be- 
havior) became  dominant.  Not  only  did  they 
accuse  Friends  of  looseness  of  conduct  and  a di- 
luted spiritual  life,  but  they  went  so  far  as  to 
attempt  to  control  the  theological  opinions  of 
those  who  spoke  at  Meeting  for  Worship. 

Why  were  the  elders  permitted  to  become 
dominant?  Why  did  the  group  allow  individuals 
to  assume  priestly  function?  How  were  Friends 
(elders  and  others)  responding  to  the  queries  and 
advices  that  had  to  do  with  care  of  the  Meeting, 
participation  of  all  the  members  in  the  prayerful 
consideration  of  differences?  Were  there  those  who 
opposed  certain  nominations  and  practices?  Were 
they  too  timid  to  speak  out?  Were  those  opposed 
who  did  speak  out  listened  to?  Were  too  many  too 
busy  to  take  the  time  to  ponder  the  queries?  Why 


was  the  Presence  in  the  midst  ignored?  What  kind 
of  behavior  prompted  accusations  of  looseness  and 
a diluted  spiritual  life? 

The  tension  increased  until  it  led  to  the  Hicksite- 
Orthodox  split  in  1827  and  1828.  This  was  the 
split  between  those  who  emphasized  the  Inward 
experience  of  God  (the  Hicksites)  and  those  who 
emphasized  the  outward  scriptures  and  outward 
historical  event  (the  Orthodox).  It  erupted  when 
the  Elders  of  Philadelphia  Yearly  Meeting  forbad 
Elias  Hicks  to  preach  and  disowned  all  members 
of  the  Hicksite  party.  This  was  done  even  though 
Hicks  was  endorsed  by  his  own  meeting  in  Long 
Island  and  had  with  him  a Travelling  Minute  to 
Philadelphia  Yearly  Meeting!  Lack  of  good  order 
brought  about  a physical  split. 

Both  parties  were  to  blame,  says  Brinton,  for 
the  separation.  What  had  begun  as  a controversy 
of  Church  government— the  authority  of  the  Elders— 
now  became  a theological  controversy  between  the 
followers  of  the  Jesus  of  History  and  the  followers 
of  the  Christ  of  Faith.  What  both  overlooked  was 
that  primitive  Quakerism  like  primitive  Christianity 
was  a synthesis  of  the  mystical  and  evangelical 
elements  in  which  each  modified  the  other.  But , 
with  spiritual  life  evidentially  too  weak  to  form 
a synthesis  of  Inward  and  Outward,  impatience  and 
intolerance  took  over. 

The  Holy  Spirit  that  unifies  was  ignored. 

Lack  of  good  order  hurt  people-individuals, 
meetings,  the  entire  Society  of  Friends. 

Another  separation— the  Wilburite-Gurney 
separation— began  in  New  England  in  1845  and 
spread  both  South  and  West.  Joseph  Gurney,  an 
able,  attractive  member  of  a distinguished  English 
family  and  brother  of  Elizabeth  Fry,  ministered  to 
American  Meetings  for  three  years,  1837  to  1840. 

A scholar,  educated  at  Oxford,  versed  in  theology, 
an  advocate  of  Bible  reading  and  teaching,  he 
preached  righteousness  through  a profession  of 
faith  and  the  Bible  as  the  only  source  of  Truth. 

How  were  these  teachings  compatible  with  those 
of  George  Fox?  Did  his  Monthly  Meeting  and 
Yearly  Meeting  reject  the  insights  of  Fox,  “that 
Christ  had  come  to  teach  his  people  himself’? 

How  had  Fox  used  the  Bible,  which  he  could  quote 
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from  cover  to  cover?  To  whom  did  Fox  send  his 
listeners?  What  Committee  in  Gurney’s  Monthly 
or  Yearly  Meeting  questioned  him?  In  New  England 
John  Wilbur,  a school  teacher,  questioned  him. 
Wilbur  first  spoke  out  against  Gurney  while  travel- 
ling in  the  ministry  in  Great  Britain  from  1831 
to  1833.  Wilbur  was  of  the  prophetic  type,  his 
thought  closely  in  line  with  the  Quakers  of  the 
17th  Century.  He  relied  upon  the  Inward  Light 
as  the  primary  source  of  Truth,  and  the  Bible  as 
the  secondary  source  revealing  the  same  truth. 

When  Wilbur  expressed  his  disapproval  of  the  doc- 
trine preached  by  Gurney,  New  England  Yearly 
Meeting  overwhelmingly  supported  Gurney  and 
through  lack  of  good  order  brought  about  the  dis- 
ownment  of  Wilbur  by  overriding  the  support  of 
his  own  Monthly  Meeting  (1831).  Wilbur’s  ad- 
herents appealed  to  other  Yearly  Meetings,  causing 
further  divisions.  Two  years  later  some  500  New 
England  Friends  rallied  around  him  to  form  a new 
Yearly  Meeting.  And  so  in  1845  there  were  two 
New  England  Yearly  Meetings,  the  old  one  with  a 
membership  of  6,500  and  the  new  one  with  a mem- 
bership of  500.  Lack  of  good  order  again  hurt 
people. 

What  happened  to  the  unifying  power  of  the 
Holy  Spirit?  Did  Friends  listen  with  patience,  hear 
and  obey?  Were  the  insights  of  one  individual  af- 
firmed? The  insights  of  another  ignored?  Why  did 
a Yearly  Meeting  take  over? 

The  divisions  continued!  In  the  late  1870’s, 
Conservative  Friends  separated  from  Iowa,  Western 
and  Kansas  Yearly  Meetings  where  the  pastoral 
system  was  accepted  with  revivalism  and  music, 
Wesleyan  in  nature.  In  the  space  of  a short  genera- 
tion, most  of  the  midwest  Yearly  Meetings  adopted 
the  pastoral  system!  Why?  Was  there  a need  that 
unprogrammed  Friends  were  not  fulfilling?  Were 
these  divisions  the  fruits  of  love  and  patient  listen- 
ing to  one  another?  Were  they  a response  to, 
“Friends  love  one  another”?  Was  the  Presence  in 
the  midst  listened  to?  Not  too  long  after  that,  the 
more  evangelical  group  divided  into  a modernist 
wing  with  a somewhat  critical  attitude  towards  the 
Bible  and  a fundamentalist  wing  of  Biblical  liter- 
alists.  It  is  interesting  to  note  that  doctrinal  differ- 


ences were  never  clearly  defined,  since  at  this  time 
no  group  of  Friends  had  a formal  written  creed! 

A little  closer  to  home— let  me  give  a few 
examples  from  my  own  experiences  of  how  lack  of 
good  order  hurts  people; 

1 . Several  years  ago  an  attender  in  a Preparative 
Meeting  confronted  the  Clerk  with  the  words,  “I 
want  a show-down  on  the  use  of  the  word  ‘God’  ”! 
(Not  Christ,  not  Jesus,  but  God!) 

Could  this  Friend  have  Faith  and  Practice‘s 

Wasn’t  this  Friend  hurt  by  not  being  informed  of 
our  religious  roots?  By  not  being  informed  of  our 
openness  to  ministry  both  humanist  and  Christ- 
centered?  Was  she  still  rejecting  the  tradition  from 
which  she  came? 

2.  On  another  occasion  two  Friends  had  been 
invited  to  speak  to  a Worship  Group  on  the  subject 
of  Quakerism.  Before  the  talks  began,  a one-time 
attender,  new  even  to  the  host  and  hostess,  asked, 
“Do  Friends  have  to  believe  in  God?”  Before  the 
other  guest  could  answer,  the  host,  not  wishing  to 
discourage  the  newcomer,  stammered,  hemmed 
and  hawed  in  such  a way  as  to  suggest  that  such 
questions  mattered  little  to  a Friend.  Would  the 
Friend  who  answered  in  this  way  be  described  by 
Brinton  as  “one  eroding  us  from  within”?  Was 
this  tolerance  and  love?  Did  he  affirm  the  Holy 
Spirit  that  can  bring  us  to  Unity?  Did  he  affirm 
those  who  were  entrusted  to  invite  the  speakers? 
Was  his  concern  to  welcome  the  atheists?  Reject 
invited  members?  Did  he  realize  that  there  were 
several  who  came  to  hear  about  the  Religious 
Society  of  Friends?  What  questions  was  this  Friend 
asked  about  his  faith,  his  openness  when  he  applied 
for  membership  in  the  Society  of  Friends?  What 
were  the  qualifications  of  his  visiting  committee? 
Had  he  read  the  Faith  and  Practice  of  the  Religious 
Society  he  joined?  Might  he  not  have  been  reject- 
ing the  spiritual  family  from  which  he  came?  Why 
wasn’t  he  affirming  Quakerism? 

On  still  another  occasion,  three  Friends  were 
named  by  a Quarterly  Meeting  to  visit  a young 
Preparative  Meeting  which  was  trying  to  choose  its 
Yearly  Meeting  affiliation.  Two  of  the  Friends 
knew  they  were  poles  apart  from  the  third  and 
could  well  imagine  the  confusion  caused  by  a 
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“Yes,  No,  and  Maybe”  answer  to  a single  question 
posed  by  the  young  Meeting.  (Was  this  Nominat- 
ing Committee  aware  that  one  of  the  members  it 
named  was  openly  averse  to  Faith  and  Practice^. 

If  not,  why  not?  Did  the  Meeting  that  approved 
this  Visitation  Committee  think  through  the  im- 
plications of  such  a visit  for  a group  new  to 
Friends?)  Fortunately,  the  three  Friends  recogniz- 
ed a potential  problem  and  agreed  to  spend  the 
better  part  of  a day  together  sharing  their  faith 
and  studying  Faith  and  Practice.  The  happy  result 
was  an  affirmation  of  Faith  and  Practice  by  all 
three  members.  Although  the  suggestions  and  in- 
sights of  the  Committee  varied  considerably,  they 
were  not  contradictory  and  so  did  prove  helpful 
to  the  group  seeking  clarity  before  acting. 

We  return  now  to  the  present  and  what  all  this 
means  for  us.  Our  new  and  revised  Disciplines  are 
flexible  documents  bom  of  our  corporate  depen- 
dence upon  God.  They  reflect  our  insights  in  print. 
They  are  documents  of  the  spirit  that  prod  us  into 
unity  if  we  will  let  them,  if  we  accept  the  Disciplines 
as  pliable  guides  for  growing  together  as  a loving 
family. 

Let  us  not  say  “yes”  to  Faith  and Praetice  with 
our  lips  and  “no”  to  it  with  our  acts.  Let  us  not 
reject  it,  preferring  to  be  on  our  own  where  it  is 
easy  to  mistake  sentimentality  for  love,  permissive- 
ness for  openness,  anarchy  for  freedom  and  silence 
for  tenderness. 

Let  our  Disciplines  help  us  to  come  to  know  the 
faith  that  is  in  us,  “For,”  says  Hugh  Doncaster,  “It 
is  only  when  we  have  formulated  our  faith  for  our- 
selves that  we  can  communicate  it  to  others  in  and 
out  of  the  Society  and  can  know  its  incisive  power 
in  our  day-to-day  discipleship.”  (That  of  God  in 
Ever):man)  The  roots  of  our  faith  will  determine 
its  fruits.  Let  us  have  the  courage  to  share  what 
we  have  found  and  are  finding.  Change  is  inherent 
in  growth.  Can  we  be  open  to  another’s  evolving 
and  differing  experiences  of  the  living  God?  We 
cannot  be  ignorant,  indifferent  or  apathetic  to  our 
varying  beliefs  and  come  to  a deep  unity  of  pur- 
pose and  witness.  Knowing  one  another  in  things 
eternal  takes  time.  Friends,  like  others  around 


us,  seem  to  have  very  little  time  to  give  for  these 
processes. 

Let  us  have  faith  that  through  faith  in  our  own 
Faith  and  Practice,  or  faith  in  practice,  we  can 
tell  newcomers  who  we  are  and  what  we  stand  for, 
thus  countering  the  accusation  of  an  attender  at 
one  Meeting  who  said  that  “joining  Friends  was 
like  joining  Jello.”  We  cannot  be  all  things  to  all 
people  without  losing  our  integrity.  Affirming 
the  Discipline  as  a fmit-of-the-spirit-in-print  will 
enable  us  to  get  on  with  God’s  work  lovingly, 
efficiently,  and  effectively— at  least  in  our  Yearly 
Meetings,  if  not  in  the  universe. 

[Adapted  from  a talk  given  to  Willamette 
Quarterly  Meeting.] 


Early  Oregon  Spring  ^ 

Marjorie  Kellogg 
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A Conversation  About  Computers: 

Part  II  — Dealing  Effectively  with  Computers  and  Putting  Them  in  Perspective 

by  Rebecca  Panzer  and  David  Gordon 
with  Terry  Linkletter,  Elza  Jahn,  Julius  Jahn,  and  Alan  Marsh, 

Friends  of  Pacific  Northwest  Quarterly  Meeting 

You  order  a surprise  present  for  your  parents— a video  casette  recorder.  Weeks  later  you  call  your 
parents  and  find  they  still  have  received  nothing.  You  call  the  company.  They  apologize  and  say  that 
they  have  just  changed  to  a computer  system,  that  it  has  not  been  working  correctly,  and  that  many  of 
their  orders  have  been  lost,  but  could  you  place  your  order  once  more? 

A man  has  been  working  at  a particular  factory  for  thirty  years.  He  is  competent  at  his  job,  and  is 
secure  in  that  knowledge.  Then  come  the  computers.  Now  instead  of  filling  out  the  forms  he  is  used  to, 
he  must  enter  the  information  on  a computer  terminal.  Sometimes  the  computer  screen  flashes 
“ERROR”  and  beeps  at  him,  but  he  does  not  know  why.  The  young  computer  man  comes  over  and 
scolds  him,  telling  him  he  should  never  type  this  or  that,  or  terrible  things  will  happen. 

An  unemployed  mother  used  to  receive  a public  assistance  form  on  nice  typewritten  paper.  Now  it 
comes  on  a difficult-to-read  computer  printout  with  special  little  rules  to  use,  or  one  is  penalized.  A 
sharpened  number  2 pencil,  anyone? 

After  deciding  to  use  the  service  of  a computer  to  print  Meeting’s  mailing  labels,  you  give  your  mailing 
list  to  the  company,  which  each  month  sends  you  a set  of  mailing  labels.  Then  a number  of  people  want 
their  bulletins  sent  to  their  new  addresses.  The  computer  company  has  not  told  you  how  to  do  this. 

You  learn  after  calling  them  that  they  change  addresses  for  a fee— namely,  one  dollar  per  name  up  to  a 
hundred  address  changes  and  fifty  cents  per  name  for  over  one  hundred  names  to  change.  So  you  wait  a 
few  months  until  you  have  more  than  a hundred  names  to  change.  Meanwhile,  a growing  number  of 
people  are  not  getting  bulletins. 

Computers  have  complicated  many  people’s  lives  and  made  many  people  feel  insecure  and  inadequate. 
People  who  face  such  situations  and  become  frustrated  are  often  viewed  as  too  old  to  learn  or  behind  the 
times.  However,  computers  have  also  made  people’s  lives  easier. 

So,  how  does  one  deal  with  this  onslaught?  How  does  one  put  the  computer’s  role  in  society  in  per- 
spective? Following  these  steps  could  be  useful  in  each  of  the  situations  mentioned  above: 

1.  Remain  calm.  Your  vision  is  clouded  if  you  do  not. 

2.  See  the  computer  as  you  do  any  other  technological  item.  Ask  the  same  probing  questions  you 
always  do.  Pose  the  moral  and  confidentiality  issues. 

3.  Do  not  feel  it  is  your  fault.  If  the  program  has  a fit  and  dies,  ask  the  programmer  why!  Well- 
written  programs  do  not  die  when  the  user  makes  mistakes.  Pin  down  the  programmer  and  do  not 
let  anyone  frighten  you  away  from  asking  pertinent  questions. 

4.  Learn  about  computers  at  your  own  pace.  Do  not  try  to  rush,  no  matter  who  urges  that. 

5.  Always  remember  that  the  computer  is  merely  a tool.  It  does  not  have  supernatural  powers.  It 
can  only  do  what  it  has  been  told  to  do— very  quickly,  however. 

6.  Hold  people  accountable— those  responsible  for  the  computer’s  programs  and  data.  Choose  to 
what  extent  you  interact  with  a computer,  and  in  what  form.  Recently  I received  a call  from  a 
computer  which  was  programmed  to  call  people  and  play  recorded  quesions,  recording  their 
answers.  I hung  up. 
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7.  Demand  that  the  computer  and  its  programs  fit  you,  instead  of  making  you  fit  them.  If  a computer 
form  is  difficult  to  read  or  fill  out,  demand  a change.  Computer  forms  can  be  made  to  look  any 
way  the  author  wants.  With  proper  equipment,  they  can  be  made  to  look  exactly  like  non- 
computer forms.  They  need  not  be  on  green  paper  with  bad  printing.  They  can  look  exactly  like 
typed  or  printed  material,  on  clean  white  x 1 1-inch  paper.  Do  not  be  any  more  forgiving  of  a 
poor  form  printed  by  a computer  than  you  would  be  of  a similar  form  printed  by  a printer  or  a 
secretary. 

8.  Do  not  lightly  change  from  a non-computer  system  to  a computer  system,  if  you  are  involved  in 
the  choice.  Talk  to  people  who  have  had  the  system  for  some  time.  Ask  how  they  perform 
various  functions  that  you  do  by  hand.  Often  you  will  find  that  special  cases  cannot  be  handled 
by  a computer  system  or  are  very  expensive  to  handle. 

9.  Find  out  how  often  the  computer  is  “down,”  meaning  how  often  it  is  not  working.  Also  find  out 
if  they  ever  lose  all  their  information,  and  what  they  do  then. 

10.  Do  not  let  people  hide  the  rules  and  structure  of  decision-making  behind  a computer.  The  answer 
to  “Why?”  is  never  “Because  the  computer  says  so.” 

Computers  are  with  us.  They  are  a useful  and  valuable  tool.  But  remember,  we  must  learn  to  control 
and  adapt  them.  Computers  need  to  be  dealt  with  and  put  in  perspective— where  they  need  to  stay! 


Book  Review 

by  Robert  Schutz,  Redwood  Forest  Meeting 

“The  Trim  tab  Factor”  by  Harold  Widens, 
N.Y.,  Morrow,  1984.  144  p.  $10.95 

Peace  makes  business  sense,  according  to  Harold 
Widens,  who  retired  from  a successful  business 
career  to  head  up  the  California  Nuclear  Freeze 
campaign.  We  are  beleaguered  by  hysteria  and 
paranoia  into  “defending”  against  every  possible 
and  imagined  Russian  aggression,  preferring  to  de- 
lude ourselves  about  their  intentions  rather  than 
taking  a rational  look  at  their  capabilities.  The 
Russians  simply  cannot  overcome  us  in  war,  and 
they  know  it.  Businessmen  can’t  run  their  busi- 
nesses on  passion  and  prejudice,  or  they  will  soon 
be  bankrupt.  If  a policy  or  a product,  like  the 
Edsel  of  the  Ford  Motor  Co.,  proves  to  be  a mis- 
take, the  directors  are  forced  to  change  that  policy 
or  product,  cut  their  losses,  and  go  on  to  greater 
success. 

To  a remarkable  extent  the  USA  is  a business 


in  which  we  are  all  stockholders.  We  are  pursuing 
a course  which  will  end  in  our  utter  destruction 
unless  we  change  course  radically.  The  country 
is  likened  to  a ship  (of  State);  hence,  the  “trimtab 
factor,”  a small  change  in  the  rudder  which  will 
change  the  course  and  avert  disaster.  Anyone  can 
press  on  the  trimtab,  but  those  who  can  develop 
the  most  pressure  are  businessmen,  who  are  also 
used  to  thinking  clearly  about  the  health  of  their 
enterprise.  Hence,  Widens  talks  primarily  to  busi- 
nessmen. Businessmen  finally  gave  up  their  accus- 
tomed neutrality  during  the  Vietnam  war,  and  their 
letters  and  calls  and  personal  visits  were  a big  factor 
in  ending  that  gross  error— to  which  Nixon  and 
Johnson  were  equally  committed.  No  one  could 
accuse  businessmen  of  being  Communist  dupes. 

The  trimtab  factor  now  becomes  a series  of 
small  disarmament  initiatives,  which  will  eventually 
move  the  ship  of  state,  with  its  enormous  momen- 
tum, out  of  the  dangerous  waters  of  the  armaments 
race.  Such  initiatives  are  easily  monitored;  the 
risks  are  small,  the  policies  are  reversible,  and  the 
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likelihood  that  Moscow  would  respond  in  kind  is 
very  high.  Number  one  is  to  stop  all  testing.  Num- 
ber two  is  to  propose  a moratorium  on  flight  test- 
ing of  nuclear  weapons  delivery  systems.  Number 
three  would  be  another  moratorium  on  deployment 
of  any  new  nuclear  weapons  systems.  Four  would 
be  the  banning  of  new  nuclear  weapons  production. 
As  these  steps  are  undertaken,  momentum  toward 
peace  making  will  build  in  both  countries,  hope 
in  a future  will  be  rekindled,  and  the  actual  process 
of  disarmament  will  become  possible. 

Widens  doesn’t  stop  selling  with  disarmament. 

He  believes  in  the  American  system.  (Do  we?) 

Our  most  important  products  are  food  and  free- 
dom, he  says,  and  with  these  we  can  win  any  com- 
petition worldwide  with  the  Russians.  Instead  of 
propping  up  repressive  dictatorships  with  military 
aid,  we  need  to  aid  those  who  overthrow  tyranny 
(as  we  did),  and  institute  a worldwide  Marshall 
plan.  The  cost  will  be  very  little  in  comparison 
with  our  military  outlays,  it  will  provide  a tremen- 
dous stimulus  to  American  business,  and  we  will 
plant  the  aspirations  of  Third  World  peoples  firmly 
on  the  road  to  freedom— that  road  which  we  have 
so  successfully  explored  in  the  first  two  centuries 
of  our  existence. 

If  you  are  a businessman,  or  know  one,  read 
this  book  and  bring  it  to  the  attention  of  your 
managerial  friends.  Remember  that  a message  on 
letterhead  counts. 

LETTERS 
Dear  Friends, 

I liked  the  two  lead  articles  on  Russia  in  the 
January  1985  issue  of  Friends  Bulletin.  They  were 
both  moderate  in  tone  and  constructive,  neither 
condemned  but  sought  useful  alternatives  for  the 
future.  This  is  great. 

Sincerely, 

Paul  Johnson,  Orange  Grove  Meeting 

Dear  Friends, 

I appreciate  Susan  McAlpine’s  writing  about 
Ian  Thiermann’s  films  but  I was  bothered  by  her 


parenthetical  phrase  in  the  fourth  paragraph.  To 
me  a tool  is  a carefully  crafted  instrument  for  doing 
a specific  job.  A weapon  is  used  for  fighting  an 
enemy. 

To  me,  the  essence  of  Ian’s  work  is  that  he  is 
creating  tools,  not  weapons. 

I don’t  like  to  be  a nitpicker  because  I am  very 
grateful  for  the  many  people  who  take  the  time 
and  trouble  to  write  the  articles  iox  Friends 
Bulletin. 

Keep  up  the  good  work. 

Love, 

Alice  Miles,  Olympia  Meeting 

Memorial  Minutes 
Grace  Powers 

Grace  Powers,  87,  died  on  December  17,  1984, 
at  Fredericka  Convalescent  Hospital,  Chula  Vista, 

CA. 

Grace  had  worked  for  the  American  Friends 
Service  Committee  in  Philadelphia  and  in 
Darmstadt,  Germany.  Her  life  of  dedicated  social 
work  included  work  with  children  and  adolescents 
at  the  Lake  Bluff  Children’s  Center.  Before  retir- 
ing, Grace  lived  and  worked  in  the  Neighborhood 
Program  in  Philadelphia.  She  transferred  her  mem- 
bership to  La  Jolla  Friends  Meeting,  CA  and  for 
some  years  served  on  the  Ministry  and  Oversight 
Committee. 

A memorial  meeting  was  held  on  January  2, 
1985. 

Vera  York  Philpott 

Vera  York  Philpott  died  December  10,  1984, 
in  Tacoma,  Washington,  aged  95.  She  was  born 
in  Wabash  County,  Indiana,  the  daughter  of  Eli 
M.  and  Minnie  Louella  Myers.  Vera  became  a con- 
vinced Friend  in  Everett,  Washington,  in  1904. 

She  and  her  first  husband,  Herbert  York,  gathered 
a small  Friends  meeting  in  Kivalina,  Alaska,  where 
Herbert  was  a government  teacher  for  three  years. 
After  their  return  to  the  States,  they  were  active 
in  Friends  activities  in  Seattle  and  Puget  Sound 
Quarterly  Meeting.  In  the  next  fifty  years,  Vera 
(Continued  on  page  100) 
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(Memorial  Minutes:  Cont.  from  page  99) 
was  busy  in  Bible  study  and  teaching,  WCTU, 
Quaker  Cove,  Memorial  and  University  Monthly 
Meetings  (Seattle),  Pacific  Coast  Association  of 
Friends,  Friends  Center,  AFSC,  FWCC,  and  in 
Indian  Affairs.  After  Herbert  died  she  moved  to 
Texas  to  live  with  her  daughter  and  family. 

Vera  was  a member  of  Dallas  (Texas) 

Monthly  Meeting  from  1960  to  1984,  serving 
faithfully  on  Ministry  and  Oversight  for  a num- 
ber of  years.  She  also  studied  at  Woodbrooke, 
England,  in  1965.  Shortly  before  her  death  she 
transfered  her  membership  to  the  Tacoma 
(Washington)  Meeting  where  she  had  recently 
moved  with  her  daughter  and  son-in-law.  A 
Memorial  Meeting  was  held  by  Tacoma  Friends 
on  December  23,  1984.  Vera  is  survived  by  a sis- 
ter, Pauline  Craig,  Dawson  Creek,  B.C.;  a son,  Roy 
L.  York,  Los  Angeles;  a daughter,  Mary  Lou 
Kenny,  Gig  Harbor;  eight  grandchildren;  and  four 
great-grandsons. 

Any  memorial  gifts  should  be  sent  to  the  AFSC 
or  FWCC. 

Marshall  Nevin  Palley 

Marshall  Nevin  Palley:  gentle;  dignified;  infor- 
mal. September  22,  1984,  he  died  knowing  that 
his  final  project  was  completed.  He  left  his  family 
and  friends  a legacy  of  love.  One  form  this  took 
was  a book  of  poetry.  Thicker  Than  Water.  The 
book  was  a family  gift  presented  to  his  father,  J. 
Lewis  Palley,  on  the  occasion  of  his  95th  birthday 
in  Miami  Beach  moments  before  Marshall  quietly 
died  at  home  in  Nevada  City. 

On  September  30th  Friends  celebrated 
Marshall’s  life  in  a memorial  service  at  John 
Woolman  School,  which  Marshall  had  helped  to 
found  while  serving  as  chairman  of  College  Park 
Friends  Educational  Association  (CPFEA)  in  the 
school’s  first  years.  Meg  Palley  was  surrounded 
by  all  six  of  their  children  and  each  child  sang  or 
spoke  during  the  Service:  Tom,  David,  Judy,  Jon, 
Dan  and  Rebecca. 

A man  of  peace,  a forester,  a father  and  a 
writer— Marshall  was  remembered  as  a person 
always  willing  to  help  with  the  quiet  perfectionism 
he  brought  to  every  task. 


He  grew  up  in  Pittsburgh,  Pennsylvania  and 
attended  Princeton  where  he  obtained  a B.A.  in 
French  Literature  before  pursuing  a career  in 
Forestry  with  M.A.  and  Ph.D.  degrees  at 
University  of  Michigan  and  Michigan  State. 

He  met  Meg  in  Ann  Arbor,  Michigan.  They 
were  married  by  a Friends  minister  in  Meg’s  farm 
home  in  Michigan  in  1941.  Following  their  marri- 
age he  spent  a year  in  a Civilian  Public  Service 
camp  and  then  served  another  year  in  Lewisburg 
Federal  Prison  for  walking  out  of  camp  to  protest 
conscription.  Meg  and  Marshall  had  a child  every 
other  year,  moving  from  Ann  Arbor  to  Prince 
Albert,  Saskatchewan,  and  back  to  Michigan  where 
Rebecca  was  born  in  East  Lansing  before  he  com- 
pleted his  Ph.D.  In  1956  Marshall  and  Meg  came 
to  Berkeley  where  he  taught  forestry.  They  became 
members  of  the  Berkeley  Friends  Meeting. 

Following  his  years  at  the  University,  Marshall 
worked  9 years  as  College  Program  Director  at 
AFSC  where  he  was  at  the  heart  of  the  New 
Vocations  Project  and  its  publication  of  the  book. 
Working  Loose. 

In  the  1970’s  he  and  Meg  moved  to  Nevada 
County  near  John  Woolman  School  where  he 
worked  as  a Forestry  Consultant  and  was  serving 
as  Chairman  of  the  County  Planning  Commission 
at  the  time  that  he  became  ill. 

Cancer  was  diagnosed  in  1983.  After  an  explor- 
ation of  the  lessons  of  “brother  cancer”  (as 
Marshall  referred  to  his  disease)  he  died  at  home. 
The  family  had  quality  time  surrounded  by  radi- 
ating love  at  the  end  of  Marshall’s  life.  Friends  in 
Grass  Valley  spent  many  hours  at  all  hours  making 
this  possible.  Their  help  is  deeply  appreciated  by 
Meg  and  the  children. 

Brought  up  in  a Jewish  family,  Marshall  became 
a Quaker  and  later  took  an  interest  in  Eastern  mys- 
ticism as  embodied  by  the  silent  Indian  spiritual 
master  Meher  Baba.  In  his  final  year  he  said, 
“Cancer  has  made  me  a better  Jew,  a better  Quaker 
and  a better  Baba  lover.”  He  laughed  and  urged 
family  and  Friends,  “Remember  to  laugh,  along 
the  way.”  At  a family  ceremony  when  his  ashes 
were  spread  under  trees  on  his  eldest  son  Tom’s 
land  in  Covelo,  Marshall’s  granddaughter  Estelle 
responded  to  her  father’s  question,  “Does  anyone 
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have  anything  else  to  share?” 

“Fun!  Fun!”  she  repeated.  It  was  an  exquisite 
moment.  There  were  many  with  Marshall.  Thicker 
Than  Water  ends  with  Marshall’s  translation  of 
Verlaine’s  French  poem. 

La  Lune  Blanche 

The  white  moon 

lightens  the  wood 
Voices  croon 

from  crown  and  root 
By  branches  covered 
O Beloved! 

The  pond  reflects 

mirror  profound 
The  silhouette 

of  willows  brown 
Where  the  winds  weep 
Let’s  dream  of  sleep. 

A vast  and  tender. 

sense  of  peace 
Descends  to  render 

what  heaven  sees 
Iridescent,  in  flower 
It’s  the  exquisite  hour. 


Announcements 

Friends  World  Committee  West  Coast  Gathering 
March  23-24 

The  bulk  of  Friends  today  is  shifting  dramati- 
cally to  the  developing  world.  This  changing  face 
of  Quakerism  is  the  focus  of  a Friends  World 
Committee  weekend  March  23-24.  “From  the 
Four  Winds:  The  Growing  Edge  of  Quakerism” 
is  the  theme  for  the  gathering  at  Berkeley  Friends 
Church  (at  Sacramento  and  Cedar  Streets). 
Featured  speaker  will  be  Nelson  Salinas,  Executive 
Secretary  of  the  World  Committee’s  Latin  Ameri- 
can Section  (COLAL).  Panelists  will  speak  on 
Quaker  developments  around  the  world. 

This  is  an  excellent  opportunity  for  interested 


Friends  to  check  the  quickening  pulse  of  world 
Quakerism,  and  to  have  fellowship  with  one 
another.  The  program  will  begin  Saturday  morning 
at  9:00  and  continue  through  the  day.  There  will 
be  a meeting  for  worship,  combining  programmed 
and  unprogrammed  ways,  on  Sunday  morning. 
Saturday  and  Sunday  lunches  will  be  served.  Over- 
night hospitality  can  be  arranged  for  long-distance 
travellers.  Cost  of  the  conference  is  $12. 

For  more  information,  please  write:  Marcia 
Chevalier,  2031  Coombesville  Road,  Napa,  CA 
94558.  Or  call  (707)257-6551. 

Santa  Fe  Meeting  Resident  Souglit 

A mature,  hospitable  Friend  is  sought  for  a one 
to  two  year  term  as  Resident  for  the  Santa  Fe 
Friends  Meeting,  beginning  in  the  summer  of  1985. 
For  an  information  packet,  please  send  a letter  of 
interest  to  the  Search  Committee,  630  Canyon  Rd., 
Santa  Fe,  New  Mexico  87501 . 

Hundredth  Anniversary 

Sunday,  April  28,  is  the  day  San  Jose  Monthly 
Meeting  has  set  aside  for  the  commemoration  of 
the  one  hundredth  year  of  its  meeting  house,  the 
oldest  in  the  Western  States.  San  Jose,  so  far  as 
we  know,  is  the  earliest  community  in  the  far  west 
with  resident  Quakers,  going  back  to  1852. 

Friends  may  help  us  celebrate  by  joining  us  for 
worship  at  1 1 :00  that  day,  sharing  a potluck  follow- 
ing, and  a program  imparting  some  of  the  Meeting’s 
history. 

Join  us  then,  and  learn  why  one  of  our  weighty 
Quakers  was  disowned  as  a Quaker;  what  U.S. 
president  worshipped  in  our  meeting  house;  which 
illustrious  university  president  was  at  one  time  our 
clerk. 

SCFCRP  Conference  1985 

The  fourth  annual  Southern  California  Friends’ 
Conference  on  Religion  and  Psychology,  “The 
Dark  Night  of  the  Soul:  Focusing  Light  on  the 
Darkness,”  will  be  held  at  the  ASTARA  Conference 
Center  in  Upland,  California,  from  April  12  - 14, 
1985.  Our  leader  will  be  Christine  Downing,  Chair 
(Continued  on  page  102) 
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(Announcements:  Cont.  from  page  101) 
of  Religious  Studies  at  San  Diego  State  University. 
She  has  been  president  of  the  American  Academy 
of  Religion,  Editor  of  Quaker  Religious  Thought, 
and  has  served  on  the  board  of  Pendle  Hill.  A mem- 
ber of  Summit  (N.J.)  Meeting  of  the  Society  of 
Friends,  she  currently  attends  La  Jolla  Meeting. 

The  fee  for  the  weekend  is  $70.00  ($75.00 
after  March  28).  Checks  should  be  made  out  to 
SCFCRP  and  mailed  to  the  Registrar,  Margaret 
Edwards,  145  Cambridge  Ave.,  Claremont,  CA 
91711.  Phone:  714-626-1344. 

FCNL  West  Coast  Conference 

Working  together  on  national  legislative  issues 
will  be  the  central  theme  of  a one-day  conference, 
Saturday,  April  27,  featuring  the  Washington,  D.C. 
based  staff  of  the  Friends  Committee  on  National 
Legislation.  This  first  time  event  will  take  place  at 
Berkeley  Friends  Church,  1600  Sacramento  Ave., 
Berkeley,  9:45  a.m.  to  4:45  p.m.  with  a full  pro- 
gram of  major  addresses  by  each  of  the  four  FCNL 
staff  members,  together  with  small  and  large  group 
workshop  sessions  on  current  issues  and  lobbying 
activities  in  Washington  and  at  home. 

The  conference  will  mark  the  first  appearance 
in  person  on  the  west  coast  of  the  FCNL  legislative 
staff.  The  FCNL  legislative  team  consists  of 
Edward  Snyder,  Executive  Secretary;  Nancy 
Alexander  and  Ruth  Flower,  Legislative  Secretaries; 
and  AJison  Oldham,  Legislative  Action  Coordinator. 
This  event  presents  Friends  with  a rare  opportunity 
to  meet  and  work  with  our  skillful  and  dedicated 
FCNL  staff.  Also,  each  staff  person  will  attend  a 
local  Meeting  in  the  greater  Bay  on  Sunday,  April 
28,  and  will  be  available  for  a discussion  session. 
Their  schedule  will  be  announced  later. 

Registration  information  and  further  details 
may  be  obtained  from  Mena  Neff,  Registrar,  FCNL 
Conference,  932  Craig  PL,  Davis,  CA  95616,  (916) 
753-5890. 

Because  of  the  unusual  opportunity  this  event 
promises  and  the  first-time  personal  appearance  of 
the  FCNL  staff  team,  it  is  suggested  that  registra- 
tions be  sent  in  as  soon  as  possible.  They  will  be 
confirmed  in  the  order  received. 


NEEDED:  Friend-in-Residence  in  Alaska 

Hidden  Hill  Friends  Center  seeks  a Quaker 
(single  or  couple)  to  act  as  “Friend-in-Residence.” 
We  are  a very  small  learning  and  residential  center 
under  the  care  of  Chena  Ridge  Monthly  Meeting, 
whose  Meeting  house  is  a part  of  our  community. 

We  seek  Friends  who  might  act  as  a resource  in 
strengthening  our  Quaker  knowledge  and  our 
spiritual  roots  in  exchange  for  simple  living  accom- 
modations, possibly  a small  stipend,  and  the  oppor- 
tunity to  experience  life  in  Alaska.  To  begin  some- 
time after  June  1,  1985.  For  more  information 
contact  Marguerite  Hafen,  Hidden  Hill  Friends 
Center,  2682  Gold  Hill  Road,  Fairbanks,  AK  99701, 
907-479-3796. 

POSITION  AVAILABLE:  Buildings  and  Grounds 
Caretaker 

A resident  position  involving  full-time  responsi- 
bility for  building  maintenance  and  groundskeeping 
is  available  at  Ben  Lomond  Quaker  Center,  a con- 
ference and  retreat  facility  in  Santa  Cruz  County, 
California. 

Applicants  need  not  be  members  of  the  Religious 
Society  of  Friends  (Quakers),  but  should  be  familiar 
with  and  sympathetic  to  their  beliefs  and  practices. 

Couples  are  encouraged  to  apply.  Additional 
work  involving  cooking  and  housekeeping  can  be 
offered. 

Compensation  will  include  salary,  housing  and 
benefits  to  be  negotiated. 

Complete  job  description  is  available  on  request. 
Send  inquiries,  resumes,  and  references  to:  John 
deValcourt,  Director,  Quaker  Center,  P.O.  Box 
686,  Ben  Lomond,  CA  95005. 

Faith  and  Practice  Report 

by  Pegge  Lacey,  PYM  Discipline  Committee  Clerk 

The  Discipline  Committee  of  PYM  had  hoped 
that  the  forthcoming  revision  of  Faith  and  Practice 
would  have  been  available  by  the  first  of  this  year. 
However,  the  ways  of  publishing  have  been  a new, 
exciting  and  slower  process  than  we  had  imagined! 
Progress  has  been  made,  the  book  is  now  set  in 
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type  and  about  to  be  turned  over  to  the  printer. 

Once  in  publication  the  Faith  and  Practice  will 
be  available  in  the  AFSC  Bookstores  in  Pasadena 
and  San  Francisco.  Orders  may  be  placed  with 
the  bookstores.  Price  and  publication  date  will  be 
published  in  a forthcoming  issue  Friends  Bulletin. 

Vital  Statistics 

Marriages:  Marilyn  Hum  and  Daniel  Mohr  were 

married  August  26,  1984,  under  the  care  of  Davis 
Meeting,  at  Quaker  Center,  Ben  Lomond,  CA. 

Mairin  Malarka  and  Isaiah  Meyer 
were  married  November  17,  1984,  under  the  care 
of  Berkeley  Meeting. 

Deaths:  Marshall  Nevin  Palley  died  September 

22,  1984.  A Memorial  Meeting  was  held  at  John 
Woolman  School  by  Grass  Valley  Meeting  on 
September  30,  1984.  (See  Memorial  Minute.) 

Vera  York  Philpott  died  December 
10,  1984,  in  Tacoma.  A Memorial  Meeting  was 
held  by  Tacoma  Meeting  on  December  23,  1984. 
(See  Memorial  Minute.) 

Grace  Powers  died  on  December  17, 
1984  at  Chula  Vista.  A Memorial  Meeting  was  held 
by  La  Jolla  Meeting  on  January  2,  1985.  (See 
Memorial  Minute.) 


(Sanctuary:  Cont.  from  front  cover) 

The  practice  of  our  rights  and  responsibilities 
to  protect  the  persecuted  and  to  speak  truth  to 
power  is  also  good  citizenship.  In  many  cases,  we 
must  exercise  our  liberties  in  order  to  defend  and 
preserve  just  laws.  Sanctuary  for  Central  American 
refugees  is  a case  of  this  kind.  After  the  Second 
World  War,  our  government  committed  itself  by 
law  never  again  to  expel  or  return  refugees  to  any 
country  where  they  would  face  persecution.  At 
Nuremberg  and  Geneva,  our  government  also  estab- 
lished that  everyone  has  both  the  right  to  protect 
refugees  and  the  duty  to  obstruct  the  commission 
of  state  crimes.  Consequently,  providing  sanctuary 
for  refugees  demonstrates  that,  in  its  violations  of 
human  rights  both  here  and  abroad,  the  present 
administration  lacks  legitimacy. 

We  pray  for  the  strength  to  love  and  the  courage 
to  remain  true  to  our  faith.  —That  the  Kingdom 
may  come  on  earth  in  our  lives  and  during  our  days 
and  in  the  lives  of  all  the  covenant  people. 

Jim  Corbett,  Rev.  John  Fife,  Nena 
MacDonald,  Philip  Willis-Conger,  Rev. 

Tony  Clark,  Mary  K.  Espinoza,  Katherine 
Flaherty,  Peggy  Hutchison. 

(Editorial:  Cont.  from  page  90) 

Nena  is  a nurse  and  mother  of  two  small  children. 
Her  husband  Steve  is  presently  enrolled  in  a doc- 
toral program  at  Texas  Tech.  Pat  and  Jim  Corbett 
are  ranchers  and  long-time  residents  of  Tucson. 

As  individual  Friends’  concerns  to  further  the 
peaceable  kingdom  arise  in  the  life  of  our  Meetings, 
how  do  we  proceed  with  them?  Friend  Van  Ernst 
details  for  us  the  Good  Order  suggested  in  our 
books  of  Discipline  which  enables  us  to  be  guided 
by  the  practice  that  comes  from  our  faith.  Such 
practice  moves  us  towards  unity,  corporate  action 
and  community. 

Disciplined  by  Good  Order,  strengthened  by  our 
history  and  guided  by  our  Inward  Teacher,  may  we 
know  the  reality  of  which  a refugee  spoke  at  the 
Inter- American  Symposium  on  Sanctuary:  “To 
be  with  those  who  are  persecuted  is  to  know  the 
happiness  of  the  beatitudes.” 

Shirley  Ruth 
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Calendar 
March,  1985 

15- 17 

16- 17 
17 

22- 24 

23- 24 

April,  1985 
4-7 

6-7 

12-14 

27 

27-28 

28 

May,  1985 

3,4,5 


POSTMASTERS:  SEND  FORM  3579 


FWCC,  Section  of  the  Americas, 

1985  Annual  Meeting,  Ann  Arbor, 

ML  Contact  Sharli  Powers  Land, 
(215)241-7292. 

Arizona  Half-Yearly  Meeting,  Pima 
Meeting,  Tucson. 

Colorado  General  Meeting,  Boulder 
Meeting  House,  Jim  Corbett,  Speaker. 

“Paint  a Rainbow”  weekend  art  and 
dance  workshop  with  Toni  Carner, 
Quaker  Center.  Contact  Box  686, 

Ben  Lomond,  CA  95005. 

FWCC  West  Coast  Gathering, 

Berkeley  Friends  Church.  (See 
announcement.) 
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Easter  Retreat  for  Peaceworkers, 
Quaker  Center.  Contact  Box  686, 
Ben  Lomond,  CA  95005. 

New  Mexico  Quarterly  Meeting, 
Albuquerque  Meeting,  Host. 

So.  CA  Friends’  Conference  on 
Religion  and  Psychology  led  by 
Christine  Downing.  (See  announce- 
ment.) 

FCNL  West  Coast  Conference, 
Berkeley  Friends  Church,  with  FCNL 
staff.  (See  announcement.) 

New  Mexico  Quarterly  Meeting 
Women’s  Retreat  at  Camp  Stoney, 
Santa  Fe. 

San  Jose  Meeting  celebrates  100th 
Anniversary.  (See  announcement.) 


Pacific  Northwest  Quarterly  Meeting, 
CISPUS  Learning  Center,  Randall, 
WA.  Eastside  Meeting,  Host. 


4-5  Willamette  Quarterly  Meeting  at 

Camp  Adams.  Salem  and  Corvallis 
Meetings,  Hosts. 

18-19  College  Park  Quarterly  Meeting, 

Quaker  Center,  Ben  Lomond. 


June,  1985 
12-16 


29-July  6 


Intermountain  Yearly  Meeting,  Ghost 
Ranch,  Abiquiu,  New  Mexico. 

Friends  General  Conference,  Slippery 
Rock,  PA.  Contact  Kenneth  Miller, 
FGC,  1520-B  Race  St.,  Philadelphia, 
PA  19102. 


July,  1985 

18- 21  North  Pacific  Yearly  Meeting,  Whit- 

man College,  Walla  Walla,  WA. 

19- 26  World  Gathering  of  Young  Friends, 

Guilford  College,  North  Carolina. 

28-August  3 Pacific  Yearly  Meeting,  La  Verne 
College,  La  Verne,  CA. 

August,  1985 


1-10  FWCC  Triennial  Gathering, 
Oaxtepec,  Mexico. 


